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The Vedanta is primarily interested in the knowledge of
the self, human as well as Divine, and the discovery of
their exact religious relations enshrined in the Vedantic
judgment, <( Thou art That." All experience is for a self which
is its own evidence, persisting in its being as a self-effulgent
subject and essentially free from ignorance, evil and the ills
of samsara. The problem of the origin of the universe occupies
only the outskirts of the Vedanta and it may well be contended
that no theory of creation is either final or satisfying. This
truth accounts for the relevancy of the terms, Dvaita, Advaita
and Visdstadvaita to connote the spiritual relationship between
thejwa and lyvara as the central thought of the S'ruti. It is
the exact meaning given to the above Vedantic judgment that
determines the differentia of each school of thought. Advaita
refers to the absolute identity between jzva and Is^ara, but
Dvaita abhors such identity, and Vis'istadvaita claims to
mediate between the two. It is of profound interest to the
student of synthetic Vedanta to examine the details of each
school, study the variations and thus bring out their mutual
bearings. Each school will be seen to admit generally of seven
species of experience including the avaidika or alien varieties
that are related to them. The Dvaita or theistic relations
between God and the soul may be classified into seven kinds :

(1) King and subject, (2) Master and servant, (3) Friend and
friend, (4) Father and son, (5) Mother and &on, (6) Son and
mother, and (7) Bridegroom and bride. The Vis^istadvaltic
varieties may be broadly grouped into (1) Vadagalaism, (2)
Tengalaism, (3) Vallabhaism, (4) S'aiva Siddhanta, (5) Chris-
tian mysticism, (6) Sufism and (7) Taoism. The main Advaitic
varieties are the Pure Advaita, Pure Practical Advaita and
Practical Advaita.1

1 This scheme is developed in my work ' * Aspects of Advaita ' *.